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of 
His HoLiNESS SRI JAGADGURU SANKARACHARYA 
SRIMATH ABHINAVA VIDYATHIRTHA 
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who radiates benevolence from 
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Dr. S. RADHAKRISHNAN ‘Girija’, 
30, Edward Elliots Road, 


Mylapore, Madras-4. 
August 3, 1968. 


Dear Sri Ramalingeswara Rao, 


Re: Your book ‘Sringeri Revisited’ 


I am glad about your interest in Philosophy 
and I wish you well in the future. 


Yours sincerely, 
S. RADHAKRISHNAN 


Sri T. Ramalingeswara Rao, 
7, Baroda Street, 
eWest Mambalam, Madras-33. 
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Kavi Samrat, Kalaprapurna, Maruthi Nagar, 


VISWANATHA SATYANARAYANA, Vijayawada-4, 


M.A. (Ex. M.L.C.) 8-9-1968. 
Formerly, Principal, Govt. College, 
Karimnagar, (Andhra). 


This author and myself have long been friends. 
We mer e friends and every further meeting 
Ieveaied him to me as a man of growing depths i 
Eastern Philosophy and Tantric lore. im 


This book has yet—to my pleasant astonish- 
ment—one more revelation—his complete grasp 


over the Western Philosophy in all its different 
schools. | 


To withhold praise for the book is vanity. 


Sringeri is a symbol for th i 
e thoughts of 
Sankara—and there dre only four ibe 


V. SATYANARAYANA 
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28, V. Main Road, 


| Gurubhakta Ratna 

KR VENKATARAMAN R. A. Puram, 

| Retd. Director of Public Instruction, Madras-28. 
31-7-1968. 





aud Historical Records Officer, 


Pudukkotai ; 
Formerly, Member of the Hist 


Commission, (Govt. of India). 


orical Records 


Dear Ramalingeswara Rao, 


In' your Book * Sringeri Revisited' I find 
d and 


Philosophy and Poetry deliciously mixe 
surcharged with mystic ecstacy. 


K. R. VENKATARAMAN 
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HARRINGTON TROTT 
Brunswille | 
Scotland | 


The Private Secretary, 
To Shankaracharya, 
Sringeri. 


Dear Sir, 


During my recent visit to Ind 
spiritual grace, I happened to 1 
Revisited' which is still a ha 
experience. Convey my respe 
to the author. 


la, seeking its | 
ook into “ Sringeri | 
unting enchanting | 
ctful Compliments 


^ 


Yours in the Service of Hinduism, | 
H. TROTT, | 
28-197 = 
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SRI SRI SRINGERI JAGADGURU 
MAHASAMSTHANAM 


SRINGERI MATH SARADA PEETHAM 
P. O. Sringeri (Kadur), Mysore State 


MESSAGE 


Sri T. Ramalingeswara Rao, a staunch disci- 
ple of our Math and a greatscholar having written 
many Telugu and English books has taken up the 
noble task of writing this marvellous book con- 
taining the glory of Sringeriin allitscolours. This 
book received universal praise from saints, savants 
and thinkers alike. The book reflects deep know- 
ledge as itis musings in philosophy and mysticism. 


Another ardent disciple of His Holiness—Sri 
C. V. S. Manian (25, Mannar Reddy Street, 
Madras-17) has come forward to meet the major ` 
portion of thecost of theprinting work. This isa 
good service in the cause of the Math and the 
money is well spent for a noble and Philanthrophic 
cause. 


His Holiness Mahasannidhanam Sri Jagad- 
guru Sankaracaajya of Sri Sringeri Sarada Peetha 
with Narayana Smaranams—blesses the author 
Sri Ramalingeswara Rao, Sri C. V. S. Manian, 
Who is responsible to bring out the publication and 
all others connected with it for prosperity, happi- 
ness and long life. 


K. KRISHNA BHATTA, 

3-0-1968. Private Secretary 
To His HoLINEES SRI JAGADGURU 

SANKARACHARYA OF 

SRI SRINGERI MATH 
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NOTE BY THE AUTHOR 
(TO THB FIRST EDITION) 


savants of outstanding eminence like Dr. S. 
Radhakrishnan, Kalaprapurna Sri Dr. Viswanatha 
Satyanarayana, and Gurubhakta Ratna Sri K. R. 
Venkataraman sent messages of generous appre- 
| Ciation. I offer them my respects. 


Sri R. A. Sattanathan, a disciple of Sringeri 
Math was the first to suggest to me to write this 
book. Sri Vidwan Ghanapathi N. V. Suryanara- 
yana Bhatta of Madras (T. Nagar), Sringeri San- 
kara Math also encouraged me. I render thanks 
to them. 


Sri C. V. S. Mani Ayyar (25, Mannar Reddy 
Street, Madras-17) an ardent devotee of Sri 
Sringeri Jagadguru has volunteered to bear the 
major portion of the printing bill. I pray to Sri 
Sringeri Jagadguru and Sree Sarada Chandramou- 
leeswara—the presiding deities of Sri Sringeri 
Peetha to shower their choicest blessings on Sri 


C. V. S. Mani Ayyar for a happy, long and pro: 
Sperous life. 


Madras-33, ) 


25-9-1968” T. RAMALINGESWARA RAO 
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NOTE BY THE AUTHOR 
(SECOND EDITION) 


Going to the Press for a second time is indi- 


| cative of the reception it had from the English 


— o ama 


knowing lovers of Indian thought. It is delightful 
to recall that some of the foreign universities, 
where Indology is a subject of objective study 
have accepted this as a book of reference. 


This being ‘a case study of mystic ecstacy ` 
in Advaita—(in spite of its name)--I trust that all 
earnest thinkers will take it as a refutation to the 


| uninformed charge of its dryness. 


May Sri Sarada Chandramoulesswara, the 
presiding deities at Sringeri bless us all. 


Madras-17 2 
1-10-1979 | T. RAMALINGESWARA RAO 


Vijaya Dasami 
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SRINGERI REVISITED 





PART I 
LIVING SPIRIT OF FAITH 


This is not a travel story though it may 
inadvertantly lapse into tranquil descriptions of 
scenes of picturesque beauty that come on the road 
to Sringeri on the Western Ghats. It is also not a 
narration of any historical event that happened on 
the visit or the revisit because I have not much 
faith in History. History is the story of life and 
life is but a panorama of illusion. Is illusion worth 
recording? The reality is worth it. And Indian 
sages have recorded it both ways — subjectively 
and objectively—making up an astonishingly great 
wealth of literature. The thinkers and the seekers 
of the West are yet to discover the full significance 
of this wealth. This new discovery may modify 
the thinking of the world — adding a new dimen- 
sion to profoundity. "The one dimensional man" 
of American academician Herbert Mercuse may yet 
become multi-dimensional. This is not idle wish- 
ful thinking. In the middle ages the land of the 
Rhine was the seat of lofty idealism. This was due 
to the transmission of Indian ideas through a suc- 
cession of idealists — Arabian monk Bar Sudali, 
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(Dionysius the Aeropagite), Eirgena, Eckhart and 


his followers. Rufus Jones, the author of “The | 
flowering of mysticism’ unequivocally admits that | 
Indian ideas passing through Persia, Alexandria, | 
Cardova, Padua and Paris to the Rhine — influ- : 


enced the formation of thought and practice of the | 


first great schools of western mysticism. Gearlad 
Heard has been open minded to state that the 
deepest insights, the most effective techniques of 
the western Religion are but borrowed from 
-Specific concepts of Indian thought. 


Even Plato, Aristotle and others are not free 


from Indian influence. Pythogoras is admitted by | 


Max Mueller to be a student of the Indian Scho- 
lars and his theorem (47th in Euclidean Geometry) 
IS a copy from Shulba Suthras of Bouddhayana. 
It is therefore no wonder if the movement starts 
again from the Indian source land which is rich 
and unexhausting in its supply of “Water of Life" 


to fill all and every ecclesiastical channel of the 
world over. d 


The Prodigal sons may yet regain their sense 
of gratitude to the Mother as the great American 
thinker and historian Will Durant puts it, “India 
was the mother of our Tace, and Sanskrit the 
mother of Europe’s languages: She was the mother 
of our Philosophy: mother through the Arabs of 
much of our mathematics; mother through the 
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Buddha of the ideals embodied in Christianity ; 
mother through the Village Community of Self 
Government and Democracy. Mother India is in 
many ways the mother of us all". 

I am not an escapist to have turned to 
Religion. A person without inside resources — 
at problematic situations, confronting difficulties, 
when life becomes hard and impossible — is driven 
to see resources from outside. One sometimes 
turns to escapist religion found by somebody — à 
case of failure of nerves. My nerves are strong 
always and now as ever. Religion is a way of 


| life — and if life is natural, so is religion to me. 


For others religion may be an external thing 
— one that has been found or propounded by a 
prophetic saint — to which a man turns sometime 
or never in life. Such religions may not be much 
different from other human activities — like poli- 
tics. Perhaps they are inseparable from Politics 
even to this day. The case is different with 

“Hinduism. 

The Hindu approach to God is not a society 
matter. Hinduism has never been a social institu- 
tion. It is an individual effort, not a community 
affair. It is born with man — Sanathana Dharma 
— and not found by anybody. It is as real as man 
and as varied as individual men. Varied in the 
sense that the path or process of realisation of 
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each individual is different — as each is free to 
select his symbol of God (the Ishtadevatha) and 
the method of worship — that is the individual 
attempt to realise. The journey to realisation is 
inevitably individualistic. That is why the 
Hindu Religion has never been a matter of the 
community—in the strict sense of the word. From 
a simple virtuous life to a great life, of adventure 
into the realms of thought and spirituality — 
from an affirming life seeking the intercession of 
God for vigour and fullness to a life of complete 
celebacy, sacrifice and non-exercise of even the 
organs of sense — all this and more constitute the 
domain of Hinduism. The Gangetic depths (pil- 
gtimage), the Himalayan heights (Tapa), the 
slopes (Nishkama Karma), the valley (Kratu 
Karma), the plains (Ashrama Dharma), the desert 
(Brahma Vichara), the scrub of the Eastern Ghats 
(Saguna Upasana), the dense forests of Assam 
(Vamachara) the east and west flowing rivers 
(Vratas), all and more are contained in the Indian- 


Hinduism — the religion that was born with the 
Man. 


The Deism, Theism, Gnosticism, Monoism, 
Pluralism, Absolutism, etc., etc., and so many 
others are but Hindu schools of Philosophy. 

It is not the same God, same method and 
Same process for everybody. Different from taste 
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to taste — very democratic in nature while at the 
same time intellectual and appealing to the lay and 
the commoner. If democratic socialism fulfills the 
political aspirations of a man to a greater extent 
than a monolithic sovereignty so is the case with 
the Hinduism — the religion of the thinker, the 
layman and all others between them. In a full 


` measure, Hinduism has achieved the harmonious 


blending of discipline and freedom — a reconcilia- 
tion of two opposing factors — not possible in 
many spheres of human activity. 


The moment religion becomes mixed up with 
politics there is no longer a spiritual yearning 
left behind — only a yearning for political power. 
Even before the development of science and tech- 
nology Hinduism realised, that it has no political 
role to play and left politics, to secular regions. 
Even among the most sophisticated, there would 
at least be a few to appreciate the absolute purity 
of Hindu thinking — free from political mix up — 
an attempt at unified diversity in the realm of 


Spirit. 


The comment is from the uninformed and the 


. jealous. 


It is a fact (perhaps beyond dispute) that 
Society can never behave entirely like a rational 


human being: It is for that reason Hinduism 
. does not claim to be a bed of “Procrustes” trying 


2 
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to measure everybody six feet. There is no | 
missionary attempt to proselyte on behalf of 
Hinduism. (No fuss and no shouting aloud. The 
unlovely phrase complementary Schismogenesis 
(rather difficult to cope with both in pronuncia- | 
tion and actuality) is not applied to the votaries | 
of Hinduism by the Sociologists. 

As has been said, man has not made the 
Hindu religion which was born with him as a part 
of him. Hindu religion is thus an individual ' 
phenomenon and not a social product. The un- 
complimentary attacks of Karl Marx against ' 
(Social product) religions round him do not come 
anywhere near the Hindu religion. 

Elsewhere in the world the one time strongly 
entrenched religious thought has lost the battle 
to the spirit of science — which is already a 
powerful influence without any alternative outlook 
on the world. The case is different with Hinduism. 
Every new discovery in science, and every new 
Innovation of technology confirm the truth ard 
vitality of Hinduism. The Unified Field Theory of 
Einstein which brought different theories of 
physics together has made wonderful strides to 
bring the realm of science nearer the Vivartavada 
of Sri Sankara Bhagavatpada. | 

Hindu religion — although it is not a com- | 

munity affair— has not neglected the society. It | 


——— —— JM —— -— soe 


— oe esses 
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has a social philosophy of its own — this part of it 
being the same for all the schools of the Hindu 
religion. A reorientation of society has always 
been in attempt—a continuing process for all time 
— the method of operation always changing with 


the changing times and changing society. Indivi- 


dual lifted, lifts the nation and the world. The 
father of the Natoin — Mahatma Gandhi — an 


"individual lifted — lifted the Nation. 


This is not an aesthetic revolt. I am not 
pining for the bygone days of Sankara Or of 


 Vidyaranya in a revulsion from the squaller and 
. wretchedness that lay beneath the glitter of the 
| new sophistication. Maybe a literary affirmation 





of faith in an universal brotherhood to be achieved 
by an Universal Religion. What is universal 
religion? Advaita Philosophy is the most valuable 
product of the genius of mankind in its search for 
eternal truth as Dr. Deussen points out. It reaches 
sreatest heights Ce "human. mind has ever attained 


e 


as observed by Max Mueller. Dr. William James 
(Pragmatism) feels that anybody with an ear to 
monistic music will get elevated and reassured. 
Dr. Thibaut (Oriental series) feels that the doc- 
trine of Sankara (from a purely philosophical 
point of view, apart from all theological considera- 
tions) is the most important and interesting one, 
unsurpassed in its boldness, depth and subtlety of 
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speculation. And Sankara is the fairest flower of 
philosophy and religion, that any country in any 

age has produced where human thought attains 
its highest expression and even goes beyond the 
mystery which seems to be impenetrable — as 
Swami Vivekananda feels it. The doctrine of 
Sankara is therefore a more universal conception 
of philosophy than any other doctrine of faith. | 


The true aspect of Hindu Religion is an atti- 
tude of the mind — a way of life, and a general 
method of thought. It pervades through social: 
consciousness without being noticed. Though 


exclusively individualistic in approach it does not. 
end with the individual. | 


This book tries to reveal the personal 
approach — the thinking aloud — the thirst — the 


. Search — the journey and its end. It may for that 


reason be a sort of an esoteric than otherwise, | 


inner thoughts expressed through channels of 
designable and discernable experience. It may also | 
be the other Way — 


e t trying to fathom the depths 
m me mind through experience that lends. 

O be expressed. It is not an at to | 
spread something subtle wey. TUM 


in a gross way. The | 
message of Indian Spirituality des on dë, | 
Of its own inherent strength. I do not pretend to | 
be Swami Vivekananda or Dr, Radhakrishnan, the | 
two great Indian savants whose flowery English 
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filled the World with the sweet scenting message of 
the Indian spiritual thought. This book is not 
therefore a blaze of publicity. 

Sringeri is the primary seat of Sankara, where 
he lived and preached for 12 years of his short 
ife of 32 years — the longest continuous period 
he ever spent at a single place. 


There are a few places in India the mention 
| of whose names evokes spiritual memories. 
Sringeri, the place that charmed Sankara, can 
be lovingly stated as an olive: crowned town, 
| always shining like a jewel of peace in a world of 
"unrest. 
| The charm of the Epic of Homer is in his 
depiction of the domestic life of Greek Gods. 
| Sankara is Dakshinamurti Siva. It is worthwhile 
| to describe Sringeri, which was his abode for 
|12 years.  Rishyasringa, Sankara, Suresvara, 
Vidyasankara, Bharatikrishna Tirtha, Vidyaranya, 
| and Chandrasekhara Bharati — what other place 
| in India or elsewhere has had such great Saints as 
; residents ? 
l What kind of way of life — spirit of religion 
| still remains at Sringeri? Let us see what remains, 
F its peace, its influence -- a testimony to the living 
spirit of faith. 


et ger 
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PART II | 
THE JOURNEY | 


The road from Kadur (on Bangalore Poon 
section, Metre gauge 206 k.m. away from Banga 
lore) to Sringeri covers a distance of nearly 7: 
miles. | 

Accompanied by my friend Mr. UGK am 
Mme. VDK, I left Madras and reached Kadur (bj 
train via Bangalore) at 4-30 a.m. on one of the 
early days of April. The Sringeri bus was parked 
outside the Kadur Railway Station. It was already 
crowded. As soon as we got in, the bus began 
the journey — as it was already over-loaded. Tht 
journey upto Chickmagalur was finished before the 
country-side is made visible by the racing rays ol 
the rising sun. The road was mostly on level 
ground upto Chickmagalur- where the bus haltet 
for quite a time. We went tato a Upidi Hotel t 
wash our faces and Madam purchased some fruits, 
The ride was pleasant after Chickmagalur—piirti 
cularly from Aldur. The roadway was black 
topped — bordered by hills on each side. Thi 
jungle growth was impressively green, and theri 
were many hair-pin bends. The road crosset 
scores of mountain streams where women washet 
clothes on the stones at the water's edge at ever) 
village. At every bus halt, there are colourful liti 
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market centres—pan shops, fruit stalls, food stuffs, 


native handicrafts, and coffee houses comprising 


the most of it. I purchased a curious looking nine . 
inch long plantain fruit which they called 
"Chandra Bala" at one of the places. It was 
really tasteful and delicious — but the belief prohi- 
bits the fruit in the winter season. | 


In the luxuriant interior of the Western Ghat 
jungles of the Chickmagalur district — through. 
which we passed — I saw no wild animals. There 
are of course a few playful monkeys making teeth 
at the passing bus. There is grace everywhere in 
abundance — in the hills, in the forests, in the 
plantations, and in the limpid waters of the hill 
streams that cross the way at every corner. The 
climate was tolerant — as it easily transplants a 


man into detachment and self absorption — on the ~ 


journey ride. 

The private bus in which we travelled was 
avoidably over-Idaded — picking up everybody 
who wishes a lift. It became a veritable new model 
"«*Pushpaka Vimana” with a place for every new 
comer. The hill tracks of Chickmagalur district — 
the centre of Malnad — never looked backward. 


This trip to Sringeri was for me in a sort of 


way — a search for the lost — an attempt to 


recollect a forgotten thought — an attempt to 
rescue myself from the torment of perversion — a 
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natural quest to regain poise and .peace, its 
purpose, its abode and its meaning. 


I was there once—over a quarter of a century | 


1 


ago and the desire to revisit the place grew stronger | 


with the years. . The grace that was booned to 
me during the first visit — when I was unprepared 


to receive it and not fully capable of comprehend- | 


ing it — created a sense of uneasiness which never 
seemed to subside without a revisit. The echoes 
of Emerson, Goethe, Bradley, Max Mueller, Walt 
Whitman, Vivekananda, and Radhakrishnan made 
the urge unbearable. 


Struck me like a lightning. The consequential 
feeling of grief became a tidal wave — increasing 
in dimensions and intensity by the passing of the 
years. I felt lost in it and almost forgot all func- 
he voice Divine — 
he personal Guru-- 
and an embodiment of Paratatwa, He kindled the, 
— and when I grew 
He is no longer there 
my gratitude, This 
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Sri Jagadguru Abhinava Vidyathirtha Maha- 
swemi was touring the country. He came my way. 
I paid my respects. There was no chance to get 
near him as he is mobbed always — a kind of 
gherao these days. But I tried quite a number of 
times but failed. Years rolled out without mitigat- 
ing my grief. 

The chance came suddenly. Questioning 
, about the author of a manuscript .which he hap- 
, pened to peruse, Sri Jagadguru had my details. 
| The summons came immediately. In a couple of 
| days, I was at the threshold of his camp. 


| The camp was at Vijayawada. Sri Jagadguru 
| was put up on the first floor of the Kanyaka 
| Parameswari Choultry in the old town. I reached 
| Vijayawada town that day at 5 a.m. Finishing my 
, morning ablutions by 8-30 a.m., I went to the camp 
| with my hosting friend. 

My friend was behind me at a distance as he 
had to answer the courtesy of an acquintance that 
accosted him. I entered the choultry — and the 
staircase to go up was very near the entrance. 
Reaching the staircase, I looked up and stopped. 
Sri Jagadguru was climbing down. He soon came 
to the ground. I made prostrations while Sri 
Jagadguru gazed at me searchingly. Then I go: 
up — he called me by name — without any intro- 

' duction being necessary. My hosting friend who: 
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came up by now was struck by surprise — but it | 
was no new pattern of experience to me. 


I stayed in the camp for a few days. Sri| 
Jagadguru treated me as though we know each 
other for a life time. I disclosed my grief to him. | 
He consoled me. I felt a kind of relief in his; 
presence. Sri Jagadguru moved further on his | 
tour. I returned home, And the grief came back | 
to me as the seasonal tide. It was perhaps more | 
intense as on a lunar eclipse day. The touch of; 
lostness, the touch of sorrow, the inward asking, 
if gentler days would come and the thoughts of. 
the Mahaswami came like whispers in the mind. | 

The grief and the uneasiness became unbear- | 
able again. There was no way out except to see! 
the Jagadguru once again. I made a second trip 
to Sri Jagadguru while he was in Bangalore. This | 
time when I went to prostrate before Sri J agad- 
guru. He smiled and said, “I am expecting you | 
here”. This was not unexpected — and was not a | 
cause of surprise to me. It was of the same pattern 


of my old experiences with the Sringeri J ip 
guru. | 


| 
| 
| 
| 
| 
| 
1 


| 

I stayed with Sri Jagadguru for a few days | 
again. My grief subsided and I felt normal in the! 
presence of the Jagadguru. The camp moved 
further up. I returned home. The grief returned | 
also. "This time the intensity was greater. I was | 
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not myself — very agitated and lost all other 
senses except grief. The tide rose in me, so fierce, 
so bursting in the breast—something like the tears 
of a woman — that I feared to meet the eyes of 
others. 


I could not visualise an escape route. I felt 
the urge to revisit Sringeri and bow before the 
Adhishthanam of Sri Jagadguru Chandrasekhara 
Bharathi Mahaswami. Just when I decided about, 
I received the news that Sri Jagadguru Abhinava 
Vidyathirtha Mahaswami is returning to Sringeri 
on the last leg of his triumphant tour throughout 
the length and breadth of India. 


I could not brooke delay — after the decision 
was made. I was looking into the Railway time 
tables when my friend Mr. UGK came in. The 
usual formalities over, he told me that he has 
decided to come back to India bag and baggage — 
after years of voluntary seclusion in the Swiss Alps. 
He is in search of a place in South India to make 
a hermitage. It should not be too warm — nor too 
cold—not to be on the sea shore as higher percent- 
age of humidity in the air would be oppressively 
unhappy; to be on an altitude but not too hight 
to create perceivable change in breath taking. It 
should have copious supply of water all the year 
round. The place must have reputation for 


friendliness — and not far. from availability of 
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communication with the wide world. I looked at 
him and said, “Sringeri is then the place you are 
looking for. It also vibrates with unexpressionable 
spiritual waves." My friend nodded approval and 
promised to look it up before making a decision. 


In a few days time, we made a bee line to 
Sringeri. His foreign friend, Mme. VDK, who is 
holidaying in India came with us. 7 


The compulsion of events, and the restiveness, 
have put me on the road to Sringeri. It is not an 
excursion Or a journey to explore the picturesque 
beauty of the place. The journey is accompanied 
with a determined action to regain Peace — to 
recollect a thought forgotten — to find out some- 
thing lost years ago. Now again I reached 
Sringeri, lovely of scenery, enchanting in its very 
remoteness, but also busy thriving with a mystic 
virility that creates a deep impression in the visitor. 
Its remoteness — almost a morbid privacy of itself 
— perhaps preserved it from being crushed in its 


contact with the growing sophisticated civilisation. “ 


This remoteness of Sringeri gave an Oppor- 
tunity to the succeeding pontiffs to be silent 
spectators of the mighty scene of things taking a 
thoughtful interest in what is passing in the world 
without the inclination to meddle with it. That is 
the life of a ‘pure Spirit — and the seres it 
takes in the affairs of men, calm, contemplative, 
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passive, distant, touched with pity for their 
sorrows, smiling at their follies, without bitterness 
but sharing their affections. 


This place — an eagle's nest on a hill side — 
is a treasure natural to Indian soil. The brilliant 
pageantry of the Western Ghats — the meander- 
ing Tunga river — the fresh air — the near hills 
so vividly green—remained in tact and unchanged 
in the quarter of a century that passed since my 
first visit. 
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PART III 
THE PLACE AND THE PEOPLE 


While jet travel has changed the travel 
patterns all over the world, it is still the bullock 
cart-age in many parts of India. The journey 
from Kadur to Sringeri takes six hours for a stretch 
of about 75 miles. 


But when you reach Sringeri the conception 
of time or distance gets lost. There is a crispness 
in the air that blows from the surrounding hills. 
Sringeri is a place of perfect climate. Balanced 
equilibrium between all extremes — it is a pic- 
turesque beauty spot which perhaps lends to its 
being an ideal place for spiritual perfection. 


A Taluk centre in the prosperous plantation 
belt of Mysore State — at an edge of the Chick- 
magalur District — Sringeri has no boast for its 
Restaurants or Lodging Houses. But the Math 
administration extends you a hearty welcome, clean 
rooms (with baths attached) and wholesome food 
without charging you anything. 

A. few days stay at Sringeri — as a care-free 
guest of the Math—may change you much, You 


go back perhaps a better and a happier man. 
The sophistication of the age did not spoil Sringeri- 
A municipality for years —it is still rustic and 
remains unspoiled and without inhibitions. 
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The landscape has a character of its own. It 
has a tremendous wealth of history. It was the 
nursery of the Vedic Scholarship and Vedantic 
thought. Its culture withstood the onslaught of 
adversity. It is a place whose sage, inspired the 
birth of Vijayanagar empire — one of the greatest 
of all times. The transcendental greatness of the 
place continues to guide the spiritual and the 
cultured. Its grandeur, grace and radiating bene- 
volence make an amazing story resounding in 
the spiritual history of India. These trackless 
hills—this rustic countryside- have been the 
seats of sheltered hermitages—their influence 
flowing down through the ages. The ever green 
forests on the surrounding hills are but a replica of 
the unbroken succession of Jagadguru Parampara 
on the Sarada Peetha. These Jagadgurus—them- 
selves living in Mountain hermitages—they 
blessed empires to spring up and prosper— 
empires that left interesting architectural master- 
pieces round the source of their inspiration—the 
Sringeri Sarada Peetha. The fresh wind still blows 
freely across the Western Ghats—over the Sarada 
Peetha. Since Sankara Bhagavathpada first set 
his foot here the pristine glory of Hinduism 
has been kept fresh and bright through the 
centuries that passed. The memory of the great 
Vijayanagara empire — which the spiritual bene- 
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volence of the Saint has built but which the arro.. 
gance of a secular sovereign dissipated — lingers. 
aboutunnoticed inthe architecture and sculptures: 
around. | 

The pride of the Nation surely remembers the 
glories of Vijayanagar. But the memory of the 
empire never lingers on the beautiful Tunga 
river—its exhilarating breeze and the soothing 
sands—the stony hills and the green forests all| 
around. In the sweet stillness of the jungles and | 
the quiet flowing river—a discerning eye—a| 
tranquil heart—may find the spirit and the. 
method of Sri Sankara Bh | 
Ing supreme and guiding the place. The residents | 


of Sringeri town seem never to recognise that 


Sri Sankara Bhagavathpada was ; 
| 
ago—that he liv gone centuries | 


d for only twelve | 
o—th years at’ 
Na de seat of his disciple and his first! 
Math. The native spirituality 6f India—the most | 


agavathpada still reign- | 


tidal movement , 
expression. gi knowledge, experience and 
Culture reye | 


ies ‘o Me man the Spiritual riches | 
ately vi) the fullest exploitation 
Y Practical possibilities. This 


Which would 
Of the immedi 
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revelation comes out of renaissance that contacts 
tradition which is the source, inspiration and 
sustenance of art and spiritual activity. It is not 
all an archaeological retrogression. It is a new 
experience of life and also a new understanding. 


For this contact with tradition renewed — 
to get inspired — to have a new experience and a 
new understanding — my revisit to Sringeri Was 
essential. This revisit and the urge behind it are 
not on the same pattern with the new urge in the 
western world which is disillusioned and dis- 
enchanted with its antiquated surroundings — 
antiquated in mind, body, and spirit. The youth of 
the western world is perhaps heading to an Indian 
type .civilisation, animated with more idealism 
and varied opportunities. To put in in a more 
pedestrian way, recollecting the breadth ot 
outlook and the humility which are an essential 
part of life. The cry in the West is — “Go East 
young man”. e 


> The Hindu religion has not fallen down i: 
become paternalism Or regimentation. This Gë 
of down fall is very apparent elsewhere, their 
activities failed in their most important um 
Their arts, and their literature — their schools 2. 
philosophy have not been able to arrive at a point 
of view positive and definite enough to be Qum 
considering as a basis for a new society. 


3 
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2 
keeping-up of positions in India is in no less deste 
due to efforts of spiritual centres like Sringeri. | 

My revisit has cleared a lot of mess which 
I wanted to see the last of. It has drawn the | 
curtain and enabled me to look through on to the! 
Sarada Peetha. | 

: In Sringeri, the democratic spirit in Spiritual 
activities carries priority over order and obedience | 
and the presiding Pontiff on the Sarada Peetha | 


paro indulges in a malevolent paternal regimental | 
rule. | 


IS not based on the hereditary principle — which 


has always been held as an anachronism in Hindu 


igi H i 
: . 


an and it is in tune with the 
KNANG ideal of open Opportunities. No 
relatio sms Jagadguru is selected on account of. 
Ee » Privilege, rank, or any other unworthy | 
s “auon. The only criteridn has always been | 
worthiness”. The selection h rect IN 
all the cases so far as proved correct 1n 

It is 

Political ORAE Ta extent. that in respect of 
the Pontificate of S make the man, But on 


| 
The succession in the J agadguru Parampara | 
| 





CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


23 


Thanks to the coverage of the triumphant 
Bharath Yatra of the present Jagadguru, the com- 
mon man in the country is made familiar with 
the details of his life and the work to which he is 


dedicated. 

"The humble beginnings — reluctance to learn 
English from childhood days — unexpected selec- 
tion — years of learning and service at the feet of 
his Guru — deep dedication — his unreconciled 
erief when his Guru threw away the mortal coil — 
taking over of the Peetha — the triumphant tour 
over the breadth and lenghth of India — endear- 
ment to the prince and the peasant, scholar and 
the layman — all these details have passed common 
knowledge. The anecdotes of his integrity, ability, 
scholarship, self absorption, capacity to rise to 
any level — and dedication to the work of the 
Peetha — are now legends that pass from devotee 
to. devotee. 2 Tatan 

. He is a dynamic personality hiding his indo- 
mitable will under softness. He isa wonderful 
combination of a rare charm, telling humilitiy and 
uncommon sincerity without a trace of falsity about 
him. S 

As a Peethadhipati, he started with an KU: 
nous disadvantage. He had to succeed a grea 
spiritual personality. But soon the J agadguru 
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rose to his heights. The way he received lakhs 
of people — the peasant and the President, the 
simple and the sophisticated, winning over all 
and everybody that came into contact with him! 
during his all India tour — revealed his uncommon 
mettle, deep learning and great capacity to win 
over people. His extreme simplicity, charming, 
smile, soft speech — his readiness to meet the man. 
at his level — and his anxiety to understand the| 
problems of others — made him dearer to all. 
Every time a visitor comes back with a more enlight- 


ened mind — shorn of allcant and stupidity. | 


All these years Sringeri Sarada Peetha has! 
been the fountain head of inspiration—and the 
leader in the realm of thought. The present 
J agadguru treats all questions rather unconvel 
tionally, but he makes the point. He puts the man! 
„oven a lay man not disciplined in abstrad! 


] ing — in a stimulating world of thought with’ 
a simple lucid but vigorous talk. : E 





. Sarada Peetha. 
their ancient he 
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their dress, and in a hundred other ways. Apart 
from the Regional language Kannada—most of 
them speak tolerable Sanskrit—a good lot of 
Hindi, Telugu, Tamil and English—making in 
a way—a microcosm of all India. It isa very 
simple uncomplicated world. The houses are 
comfortable but sparsely furnished. The buildings 
are mostly gabled two storey structures — with 
ladder inside to climb up to the bed rooms. The 
roofing is as usual to Western Ghats — to be able 
to stand the fury of the heavy monsoonish rains. 

Each house has an extensive backyard with 
domestic trees and a vegetable garden carefully 
maintained. Each family has a few cows. The 
peculiarity of the cows here is that most of SE 
are dark coloured, tiny in size—but strong E 
healthy looking. Each family has its own sma 
Areca orchard. 

The schools. have no playgrounds— exte 
mural play is not possible for Six months of Ti 
academic season when rains fall incessantly. ine 
rest of the school season is covered by examr 


nations and the preparatory period. The six 


months rainy season is Very characteristic of pas. 
place- the abode of Rishi Rishyashringa— 
sage of rains of Ramayana fame. EE. rs 
regional name Malainad means the Jand- o 
clouds. 
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i 
Inspite of many pressures and temptations d 
modern Education and the promises of nes 
icu life it makes, the old traditional Gun! 
ula School where Veda and Sanskrit | 
is full and overflowing. | E E 
The world keeps crowding. Sringeri is also 
most crowded—more than what it was quarter. 
century ago. In those days there were no roads. 
S ng dirty cart tracks on the hills impaired| 
Karo! Now the roads are black-topped. Sringeri 
à zi cope with all places around by road, | 
post and telegarph office and a modern telephone | 


exchange. It js electri | 
| rified a ith a, 
Protective water supply, CH d 


There w i i 
as a time when Sringeri was malarial. | 


But it has bee 
onec visited Ahe ccessfully eradicated. Plague | 


Place man t 
penance of the Ja y years ago—but | 
the place from SE then on the Peetha saved 


: aster. 
copious but as mica d 


er moss of ic— 

ndr oi rhetoric— | 
Chewing these E thought--the same cud kept 
uman verbos; Years—empty and dull 
EA in mmo du S a visible er 
—and a tru USIC in the da; ja 
S understanding of i = y E. 
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rendered speechless by emotion. People are tem- 
pered by traditional awarenees—unspoiled— 
ready for any great dedicated service to the Sarada 
Peetha or its Pontiff. They are the moral flower- 
ing of the generation. 
The Jagadguru is a philosopher, thinker and 
a humanist par excellence. He puts the human 
personality above all other things. : In his order of 
priorities, the human individual ranks highest. | 
Whether the approaching devotee 1s a big rich 
person, a prince, a worker, or a peasant = he is 
extended the same kind of welcome smile and 
greeted with the same kindness. In matters of 
administration of the vast and wide affairs of the 
Peetha, the tours, receiving all sorts of pouring 
letters — the Jagadguru is a pragmatist where he 
is often surprisingly flexible. 
Centuries after Sankara Bhagavathpada, ae 
present Jagadgura of Sringeri covered the en 
land — which has remarkably shown the eae 
"cultural unity and religious purposefulness S Gs 
ever he went. The most significant ST m 
stay at New Delhi was Dr. Zakir Hussain : om E 
and his seeking the blessings of the Jaga Se Sa 
the success of his office as the President x: | a SS 
Three succeeding Presidents of India— ir AS 
Dr. Rajendra Prasad, Brahmavidya B ES Sg 
Radhakrishnan and now Dr. Hussain — mi 
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Gandhian—have had the benefit of his bene- 
dg and grace. Perhaps Dr. Rajendra Prasad. 
and Dr. Radhakrishnan had an unco intime 
SENA mmon E 
| The reception given to him in Kashmir and | 
Ge are reminiscent of the visits of Bhagavath- | 
a. ` 
Whether the | 


ing the Indian values of lif | 
ix Mm Up over the land by | 


religious histor 
I mr? E y ` 
the or ix history of thought, Sringeri — 
ground | post Sankara thought—has writ h 
nd rules of written the 


fli 
merson or Bui, diners of all climes— | 


Compared their fij 


hills of the Western Gh a a Valley walled by the 


river Tunga. encircling i, on all sides — with the 
—. nestles significantly - 
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with a serene and calm activity. A long market 
Bazaar—with loop on one side—a few Udipi 
type small coffee houses—a' few laundries— 
a municipal office—a high school—a new college 
— a Syndicate Bank and a busy bus stand make 
up the new environment to the buildings of the 
Math. The permanent buildings of the college are 
springing up on the out-skirts of the town over- 
looking the river Tunga. 

There is no educated unemployment in the 
place and the society lives satisfied. The techno- 
logical age has not invaded the place. Man has 
not been reduced into a robot. The society 1s 
without the fringe of unemployment. There is 
therefore no hopelessness in the wind. Nobody a 
looking about for political or social changes. T : 
impact of general elections—and the politica 
drama—has had little effect. Time rolls M 
unpolluted by political bickerings — just like 
limpid waters of the Tunga nearby. ^ ae 
3 Sringeri is the cradle and nursery BC 
Vedantic Scholarship and thought in parue 2 
It is a monument to human thinking not surpass z 
by the several centuries Of its eu diee 
Superficial and trivial have no place here. e 
fertile land of Philosophical creativity. It GE ae 
to face the future with confidence A eae 
Without fatigue and skepticism. It has 
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ideals and goals with actual facts and actual condi. 
tions of society. | 

J do not mean that it is an Indian pattern d 
Bacon's ‘New Atlantis—nor Campanella’s ‘City 
of the Sun’. The Republic of Plato and Mores 
Utopia are too well known for a specific denial. 
It is Sringeri — through the ages — mountainous, 
pure, and always simple. | 


Knowing the place and its people will lead to! 
the knowledge of the spirit that has been guiding 
the place through centuries—and the new respeciį 
It gains wherever thinkers and thinking are held 
high. It has not witnessed a decline or disintegt# 
tion. No perversion and no surrender to fals 
ideals. The unity, coherence, and systematic; 

. Order rule as ever, The individual mind has always 


been free and emancipa i 
ted. lem: 
have not altered Ti cen at 


Tealm of spirit. 
between social pro 


does not exist ; 
t exist in India. The new scientific coh 


een understood in Indi 
S. Therefore they coul 
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The centre of intellectual interest is still 
occupied by spirituality in India. That is why a 
Paramahamsa, a Ramana, an Aurobindo—or a 
Radhakrishnan—is a frequent flower of the soil. 
And Sringeri— the seat of Sarada Peetha — is 
eminent in the life of Indian culture, Indian 
thought and Indian philosophy. The eminence 1s 
still retained in every way. 
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PART IV 
ROUND THE TEMPLES 


Perhaps here at Sringeri alone — the seat of 
unspoiled Indian Spirituality — one can have a 
good look alround without the impact of the public 
relations Department or — the guides who are 
briefed or guided to din the greatness of the place 
to every visitor. The sophisticated public relations 
techniques are not in employment at Sringeri. The 
Jagadguru, does not employ ghost-writers (for 
Speeches) — who keep a Wary eye on the gallery 
tastes. He does not adopt any (supposedly) 
Yogic mannerisms to catch the cheap and the 
credulous. There are nO special interviews to 


the Press or the columni 
: umnists— i- 
tional rout S--no break of tradi 


guru can talk to people ; 


silence. Again th : 
er 
3 p.m. and 6 p.m. “ IS some respite between 


Journali : 
guests Pus Lion and writers are honoured 
t of treatment is extended to them 


E * 
o te > 
SET e er ee ET eS 
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just like any other class of visitors -- no VIP 
treatment to anybody. 


Sringeri and the surrounding area comprise 
aland of temples. There are more than a hundred. 
in number big and small. The temples (all of 
them) are in good condition — and perhaps at no 
other place in India — temple rituals are observed 
so strictly according to the relevant agamic texts. 


The most important among the temples are 
the Sarada Devi Temple—Sankara Bhagavath- 
| pada Temple — Malahanikareswara Temple — and 

. Sri Vidyasankara Temple. 

The operative presence of the Sanatana 
Dharma and Hinduism in India today is largely 
due to temple worship. It is Sankara Bhagavath- 
pada—single handed—who eliminated the forces 
opposing Vedic Dharma and restored its pristine 
purity. It is no exaggeration to say that Vedic 
Dharma and Vedic religion would have dis- 
appeared centuries ago, if Sankara Bhagavath- 
pada had not reoriented them as he did when 
Vedic Dharma was threatened with extinction. 
The light he kindled is still burning in the proto- 
plasm of every true Hindu. The unique philoso- 
phical conquests of Sankara, his infalliable logic, 
his stupendous moral and spiritual force, the great 
wealth of the literature he produced—they are 
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all still monumentally visible in the temples at 
Sringeri where he established his first Math and 
lived for a period of twelve years. 


If any Hindu is proud of his relision, his faith 
and his heritage—his faith and pride are mean- 
ingless without a realisation of the great work of 
| Sankara on account of which Hinduism survived 

great vicissitudes. He is the fairest flower of philo- 
sophy and religion that any country in any age 
has produced — where human thought attains 
the highest expression even goes goes beyond 
the mystery which seems to be impenetrable as 
proclaimed the world over. The noble tradition 
which his successors at Sringeri have been main- 
taining unbroken is vitally apparent in all the 
temples In Sringeri—a Saga of learning, self- 
discipline, traditional upkeep of 
continued functioni : SS SE, 
oning of the devotional worship. 


The temples of Sringeri (which h 
` 9Hngeri (which has charmed 
„even Sri Sankara with its garland of Tunga — and, 


ture and religion Th 

a 
canem challenge to the shallow EE 
SE : modernised. These temples are d 
x EE €, Innocent, god-and dias ma-fearing 
"nately pure and deeply learned band of priests 
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— whom the modern degeneration has not touched. 


Temples are the abodes of Divinity. With 
divine revealed agamic procedure involving a 
mantric recitation — and yantric intra-mural limi- 
tations—a particular (as the case may be) 
aspect of Divinity is invoked and settled in the 
temple. The power, concentration, grace, gran- 
deur, and benevolence of the seated Divinity 
increase with the increasing years of traditionally 
specified worship. 

The different aspects of divinity — pedestrian 
way of saying different God — are to meet differ- 
ent levels of persons. The level of the person 
(Adhikara) is not the physical level. It is the sum 
total of his mental, spiritual and psychic culture 
or Samskara. For instance a serene calm going 
and brooding person may not find communion 
with the divine aspect of Pratapa Veeranjaneya. 
| The serene and calra person may be happy with a 
| Dakshinamurthy, Siva, or Rama. The Veeranja- 
| neya aspect is for persons of that temperament. 

Different aspected temples are built at differ- 
| ent Tirthas or holy places. Tirtha or holy place 
is a place where one of the five of the gross 
elements of nature (earth, water, etc.) manifests 
| itself in a lump--in vastness, immensity. inten- 
| sity and majestic dignity. Suchia manifestation 
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inspires the man into spiritual articulations. Gene- 
rally great temples are situated at such places. 
And they are sanctified by centuries of tradition, 
and legend. A person has to find his level of 
spiritual, mental and psychic sum total to select 
an Ishtadevata. This symbol of Ishtadevata— 
reveals the process and method for-the attempt to 
realise—based on which all hurdles in the path 
of realisation set removed. 


Because different temples are situated at 
different holy places, one has to go about — (that 
is Tirtha yatra) — on pilgrimage to find out the 
Murthy or the aspect of divinity whose darshan 
brings him peace and consolation. Then, he has to 
Start worship of that aspect and meditation on that 
aspect (shall we take liberty with transcendental 
meditation !) so that he can get the hurdles on his 
path of realisation removed by Sadhana. 


The Hi iti iti | 
ie ndu tradition of traditional pilgrimage | 


5 


irtha yatra). has 
—and need in the 
Some of thos 


Its own rationale, justification 


realisation) this pilgri 
step — might not 
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While all other holy places are abodes of one 
of each of the different aspects of Divinity, Sri- 
ngeri—the charmed seat of Sankara—has housed 
almost all of the traditionally worshipped aspects 
of Divinity. So by visiting Sringeri one can find | 
any of the many known aspects of Divinity in 
traditional worship. 


While other holy places are round the 
immense manifestation of one of the five gross 
elements (earth, water, lustre, air and Sky) 
Sringeri is happily the holiest — where earth 
manifests as a mountain, water as the river and 
air on the rumbling sandal wood tree tops of the 
surrounding forest (Gandhavaha ‘of Gandha- 
chala), the sky infinite is revealed in the juxta- 


position of the growing heights of the mountains 


(because space gets revealed by conditioned 
objects — the greater the object, the greater the 
space revealed ; the concept of space is relative 
depending on the mode of human perception) and 
the lustrous Spiritual halo of the place revealed as 
the manifestation of fire. 


. Students of elementary geometry are awate 
that at a point on a plane 360 degrees meet. It 
can be said the other way — three hundred and 
sixty straight lines — one for each degree can 
meet at a single point. Each degree can be 
divided into minutes, seconds and still infinitely 

S—3 
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smaller divisions. And a straight line can be 
drawn in each such small division — with its own 
indentity—and specifically different from all other 
surrounding straight lines — which all converge 
at the point. This is the case with a point in a 
single plane. What is the case with a point in 
Space ” where infinite number of planes meet? 
The resulting i number of straight lines passing 
through a point in space is beyond the compre- 
hension of man. 1f each straight line represents 
a line of vision, the point at the converging centre 
sf Seal Of presenting a different vision through 
caca or the infinite number o i i 
^5 c a DU f straight lines. That 
Rie "E" point Is capable of manifesting 
a In an infinite number of ways.. What about the 
absolute Divinity ? This makes h 
i S CREER E up the argument 
Justification of the Hi 
qup nem ndu Pantheon of 
hirty three crores : 
expression for the infin; S SE 
nite. A different God for 


his taste — but the inner 


need for taking up 
Individual worship 


leads to j )rshi 
Inner Worship — Which is in other words, 


meditation or Dhyana — or: 
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the point of trijunction. This point of trijunction 

is a place known as “Triputi” — where the 
Sadhaka, his path of Sadhana and the ideal of 
Sadhana alone remain — while all others fade out 
for him. 


Regarding the onward journey after “Triputi” 
trijunction, there are differences of opinion 
between different schools of Indian Religion. Tull 
this point is reached the differences between the 
| different schools are unreal. The real differences 
crop up only after this point. The volume of 
| mutual shouting and abuse between different 
schools is unnecessary and is without. basis in 
spiritual factuality. ; 


About the efficacy of Temple worship, I am 
not entering into a harmonising defence, There is 
no need for it. It is a physical science that needs 
a hypothesis, verification and proof. To understand 
| the frame work of mind — and the process for the 
| elimination of its function — any Indian is natural- 
ly Sifted with an ability. One need not understand 
| the Stoic doctrine that mind can occasionally act 
| independently of the body — or the theory of 
| Descartes - (nowhere .in the human body can 
| there be found a gland that unites the mind and 
| the body) — or the theory of Spinoza which 
| reminds us of Buddhist thinking and smells 
5 Indianish (the mind of man is dominated by 


1 


Bag 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


40 


personality and self consciousness while God as 
infinite substance is not.subject to volitive thought 
and desires. Even the great Western thinker 
' Immanuel Kant — with his Transcendental 
Esthetic, Transcendental Analytic, and Transcen- 
dental Dialectic — falls short of the levels of the 
Upanishadic Sages in Transcendental wisdom. 


For an Indian mind — which is : latently 
mystic — no ontological proof, or cosmological 
proof, or physico theological. proof, or teleological 
proof, seems called for. The flowering of the 
German enlightenment marked by the cultural 
renaissance of Germany — stimulated by Goethe 
T (his life, his works and his spirit of universal- 
ism) made a conscious attempt to understand and 
appreciate the Upanishadic thought of the Indian 
Sages. Henri Bergson, the French (Jewish) 
thinker has perhaps come nearer the mark. Accord- 
ing to Bergson the conservative traditional 
dogmatic part of the religion is for the masses who 
ee Sena explanations and a categorical 
ERA S part of course consolidates social 
: LE and wards off religious anarchism. This 

m um any doubt) a position of stagnation. 
eed us represent the other part of the. 
TRA y SN the case of real freed | 
mystics a A. direct awareness of reality. nes 

y generally invigorate the faiths of religion 
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. and lead to a direct understanding of the Absolute. 
' | Ritualistic or the theological aspects of a religion 
are not to be judged therefore logically. The 
mystical aspect of it, or the mystic view point, how- 
| ever, stands evaluation. The dogmatic approach 
“of the masses is very exclusive while the mystic 
| approach is based on personal conduct, personal 
| intuition making up the most vital part of 
| religious life. Science, which is mechanistic and 
|too intellectual cannot help us to analyse a 
| religious experience. So much for the rationale 
| of temple worship. 
| Dr. Stella  Kramrisch's book “Hindu 
| Temple” gives a good incentive to understand a 
temple comprehensively—including its traditions, 
| its art, architecture, philosophy, iconography and 
| its literature. 

Hindu religion—of which temples are a solid 
| part—is full of mysticism—and religion without 
it becomes a sterile.degenerated superstition. The 
worship in the temple leads a person to be lifted 
b8yond limitations—leading him to an under- 
standing of the reality of the goals in spirituality. 
The worship is dynamic and it is only the experi- 
enced or the faithful that can understand it. It 
| reveals the immense depth of the Soul and the 
greatness of its creativity. 

To practice gun shooting, clay pigeons are 
| .necessary, because aimless shooting leads no- 


- o — wn 
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where. Similarly idols are necessary on the path 
of God realisation. Objective veneration of 
somekind, a Cross or a directional importance 
exists elsewhere, and anti idol talk seems idle 
irrelevance—revealing a colossal ignorance of the 
transcendent. 

Unhappily, I am not a student of architecture, 
archeology or sculpture and not even an art critic 
—to do justice to the temples of Sringeri— which 
are immensely rich in all these reSpects—veritable 
Inuseums of art and sculpture—because art waits 
upon the religion. 

The temple of Sarada Devi is as old as the 
Sarada Peetha of which She is the presiding deity. 


Sarada Devi was installed Over it. Like the 
hermitages of old the temple building of Sri 
Sarada Devi was unpretentious. Even to the 


the I—by robbing the — 
temple of its jewels. Tippu Sulthan of Mysore 
felt unhappy about it and supplied all the 
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. money needed to reconsecrate the Goddess. The 


| presiding Pontiff at the time was Sri Jagadguru 


PA 
esses ` 





Sachchidananda Bharathi Il. 


Later in the early years of this century Sri ` 
Sachchidananda Siva Abhinava Nrisimha Bha- 
rathi began the construction of the present 
structure in the Dravidian style in polished 
granite. The new temple was consecrated in 
1916 by Sri Jagadguru Chandra Sekhara 
Bharathi Mahaswami. 


The Rajagopuram of the temple was con- 


' structed recently after the present Jagadguru took 


over the command. 

In the prakara of the temple there are shrines 
to Shakthi Ganapathi and Bhuvaneswari. In the 
Mantapa Sculptures are Sri Rajarajeswari and 
Mahishasura Mardhini. 

The murthi of Sri Sarada Devi inthe Sanctum 
represents Brahma Vidya—or Pragnanaghana- 
rupa. It is not different from the aspect of the 
Sovereign matrix Or Universal mother. 

Sri Sarada Devi sits on Sri Chakra—the 
mystic symbol of micro and macrocosm. It is 
beyond the scope of possibility here to dialect on 
the symbolism, contents, subtlety, and significance 
of Sri Chakra. It is a subtle form of the Divine 
and in a way represents the universe, its cause and 
everything. Sri Sarada Devi as the Absolute—sum 
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total of the Trimurthis and their Sakthis—is 
sought to be conceived here. She holds a jar of 
immortality (nectar), a rosary, a book of know- 
ledge and the.symbol of Chinmudra. The rosary 
beads represent the Bija Aksharas—the subtle 
forms of letters from which grosser forms 
emanated. 


Sringeri being the first centre of Advaitha 
established by Sri Adi Sankara, one finds the 
Murthies of Sankara almost at every temple. 
There is however a main temple for Sankara, 
where there is a Bronze Vigraha of Sankara. He 
was holding Chinmudra with one hand and 
Abhaya with the other—seated on Yogasana. 


The temple of Malahanikareswara stands on 
a hillock in the centre of the town. The temple 
Is reached by a flight of steps. The Sanctum of 
the temple is supposed to be the place where 
Rishi Vibhandaka, father of Rishya Shringa dis- 
appeared physically. The temple is an early ' 
Vijayanagara type. It was partly renovated im 
1621. There are Sculptures of Venugopala, Shan- 
mukha, Rama, Durga, Kaleeya Mardana, Krishna, 
Hanuman, Veerabhadra, Nrisimha and ten handed 
Chandra. A Bhavani Mandira was added by Sri 
Sachchidananda Bharathi (1622-63). ` 


The most important feature of this temple is 
the Ganesa relief bulging out on the entrance 
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pillar within the lines of a figure drawn by Sri 
Abhinava Nrisimha Bharathi Swami (1599-1622): 
The stone became hollow below the relief—while 
it is solid and hard all through elsewhere. 

The most spectacular temple of Sringeri is 
however the temple of Vidyasankara. 

It is believed to have been constructed in the 
year 1338—early Vijayanagara days. It contains 
Vijayanagara as well as Hoysala features in 
temple architecture. The temple stands majesti- 
cally in the shape of Sri Chakra on the southern 
banks of the Tunga River—like the sculptured 
and architectured Sthala Devatha (Place God) of 
Sringeri. The temple contains five sub shrines 
besides the main Garbha Griha. They are for 
Vidya Ganapathi, Dakshinamurthi, Brahma 
Sarawathi, Lakshmi Narayana, and Uma Mahes- 
wara. The Garba Griha houses Vidyasankara 
Lingam. Besides, the temple contains several 
bronze idols of rare beauty. They are Tandava 
Siva, Nambi Narayana, Srinivasa and Harihara. 
There is a sizeable collection of different types of 
Salagramams and also Banalingams. 

The eastern Mandapa of the Temple contains 
the world famous and astonishingly built astrono- 
mical Rasi Pillars—as they are nick named. They 
are twelve in number. These pillars are huge 
monoliths containing complex sculptural relief all 
over. The pillars are marked each by a sign of 
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the zo diac—in that regular order—and so placed 
that the rays of the sun falls on the particular 
pillar in the Solar month of that sign. 


The ceiling, the floor. the pillars, the walls, 
the flight of steps, basement fiezes—every inch of 
them—is sculpture and immortal architecture of 
the highest kind. They contain innumerable 
reliefs too many to be described individually. 


In the walls of the temple, there are niches 
housing Divine forms. These sculptured Murthies 
represent the several forms of divinity under tra- 
ditional worship in the land. The sculptures were 
according to agamic stipulations. These Murthies 
include Shanmukha and Ganesha, Vyasa aud 
Sankara, Bhringi, Bhairava, Kubera, Saraswathi, 
Lakshmi, Parvathi, Annapurna, Hayagriva, Gaja- 
samharamurthi, Chandra, Veerabhadra, Srikanta, 
Nataraja, Kamadahanasiva, Chandrasekhara, Tri- 
purasamhara Siva, Somaskanda, Kalasamhara, — 
Ardhanareeswara, Matsya, Kurma, Varaha, Nri- 
simha—slaying Hiranyakasipu, Vamana with 
Bali, Parasurama, Sitalakshmi Rama, Balarama, 
Venugopala, Gopi Vrinda, Buddha, Kalki, 
Gayatri, Dakshinamurthi, Umamaheswara, Vani, 
Brahma, Garuda, Hanuman, Lakshminarasimha, 
Yama, Chitraguptha, Mrithyu, Saturn, Rama 
Pu Lingam, Durga, Prajapaties, Vyasa, Siva and - 
ndra. 
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Each of the sculptured murthies has a mystic, 
agamic, mantric and traditional method of wor- 
ship. The informed, the initiated, and the mystic 
willeasily understand the significance of each of 
the murthies- They—the murthies stand with a 
spiritual and mystic message—to be received by 
the appropriate. This temple is a sort of many 
pillared, scintillating, sculptural and architectural 
bridge to the lands of mystic spiritualism and 
realisation. 

To quote my respected and learned friend 
Gurubhaktharathnam Sri K. R. Venkataraman,. 
“this temple is a veritable gallery and store house 
of sculptures’: He has eloquently described the 
Symbolic; Sculptural and Architectural features. 


“of this temple in chapter eleven of his popular 


book—“ The Throne of Transcendental Wisdom ”.. 
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PART V. 
THE RECOLLECTIONS 


On reaching Sringeri this time, I got a room 
in “Sankara Kripa "—its very nameput me in a 
thinking mood. After removing the overburdens 
of the shirt. etc.—1 ran quickly to the River Ghat 
for a bath—passing over the Sarada Devi, Vidya- 
sankara and other temples with folded hands from 
outside. 

Except the Rajagopuram of tlie Sarada Devi 
Temple, I did not find much difference between 
the impression of the previous visit twenty five 
years ago and the physical sight now available in 
the forefront. | 

The river is silent and calm—as on the pre- 
vious occasion—the limpid waters presentin g a 
scene Of serenity with the undisturbed and playing 
fish—as a sort of an aquarium. The pastoral en- 
chantment of the wooden bridge is still there only 
| shifted a little in placement. The familiar tree 

line on the surrounding hills almost looked in‘ 
tact without any visible change. 

The look of the calm river—and the majesty 
of the commanding hills pulled me out of the rat 
race of life—into the portals of a long forgotten 
Sky canopied halls of wider idealism. A pervasive 
sense of alienation from the social ethos began to 
assert. The vulgarity and mean oriented feelings 
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of the Society faded out completely. The latent 


slumbering feeling of contentment found a sudden 
utterance. I have felt at home in the new psycho- 
logical, spiritual and mystic climate that envelops 
the place Nothing seemed new or unfamiliar. 
There was a mental feeling of understanding 
enlivened by matching conditions of mystery and 
expectation. 

The wholesome dip in the river completed the 
psychic change. I was one in the harmony of the 
environment— perhaps as though 1 belonged to it 
all through the ages. From the river, I crossed 
into Narasimhavanam—as though I belonged to 
ite It was the invisible spirit that led me straight 
to the Adhishthanam of Sri Jagadguru Chandra- 
sekhara Bharathi Mahaswami, who is no more 
physically but whose presence I felt in an inner 
movement of spiritual vibrations. The journey to 
the Adhishthanam of my Guru—my divine pre- 
ceptor—the fountain head of divine calmness that 
quenched my God-thirstiness,—the most charm- 


ing, the most perfect, and the most fulfilled soul, 


I have come across—has been completed. 

I prostrated before the murthi and Lingam in 
the Sanctum and sat opposite looking them in a 
stupified gaze. I was unaware of my surroundings. 
A trance like feeling came over me Soon. The 
nearness of the Guru—the preceptor and the 
fountain head of.benevolence—was felt and ex- 
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perienced. Untellable peace and calmness entered 
the body and soul which articulated with a sense 
of loftiness. 

The coming back to full senses was followed 
by a recollection of my earlier visit. 

It was way back—twenty five years and a 
little more ago. I was barely twenty but entered 
life as the only breadwinner ofa big family—cata- 
pulated into that position due to the demise of my 
father which putanend to an otherwise promising 
academic career and dashed all hopes of higher 
echelons in life. 


Those were early days of my grief and new 
burdens of life. The country was in a mood of 
utter confusion on account of the raging Quit 
India Movement—and the echoes of the war were 
heard at our thresholds. 


I was in need of employment to keep the wolf 
from our doors. Local attempts did not: result 


rant train, landed—ploughed and sown my crops. 
The very first attempt was a success. 

. I settled at Bangalore to a hard routine. I 
Was to get up before 5 a.m.--answer the calls of 
nature—take a cold water bath—finish the morn- 
ing ablutions—eat a hurried *Nashtha' in the 
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Mavalli Tiffin Rooms and ride off on my Busy- 
phalus (a Hercules make I remember) which has 
got wings—that can be used—through dew drops 
and mist—and biting cold wind of December 
mornings. , 

The small room I was in nestles on the front 
verandah of a gabled little house tenanted by a 
Kannada Brahmin. He was a Bank Official—past 
fifty in age,—bald and calm—with a look of dis- 
appointment perhaps because he was not blessed 
with children. The lady—who was certainly youn- 
ger—looked equally sreyish—but a kindly and 
easily moved woman over-flowing with feelings of 
motherliness at odds and even. 

Before the week was out, the lady noticed my 
routine—the cold water bath in the biting winter 
and all. She soon became my loco parentis. My 
cold baths disappeared into hot water showers. I 
became a frequent participant at their table. For 
any stranger, we looked like a family of affection- 
ate parents and a loving son. 

In the Christmas holidays that came by —a 
visit to Bhadravathi became a duty to the gentle- 
man—and his wife followed him on the trip—pre- 
vailing on me to join them. After a few days stay 
at Bhadravathi—the couple proposed to wind up 
the trip with a visit to the saint of Sringeri. 

From Bhadravathi—we went to Shimoga—or 
Sivamogga—a slumbering | ladistrict town in the 
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backward Malnad—from there we proceeded to 
Sringeri via Koppa, a Taluk Centre. 


Recollecting now—I feel that it was destiny 
that swiftly stirred into action—thrust itself into 
the uneventful and even tenor of those days of my 
life and put me transplanted at Sringeri—one 
fading winter evening during the fading days of 
the year. 


A room or a couple of rooms in the old Dhar- 
masala were made available to us. We soon came 
out of the Dharmasala to roam about and round 
the Math buildings for a first sight and to see the 
River Tunga. The wooden bridge on the River 
Was fine. Like a scene of the Pastrol poetry—it was 
enchanting in the growing shadows of the setting 
sap The sun was swinging down from over-head 

or the west and home. The evening was drawing 
on softly, hazed a little from the mountains filled 
with the steady. whispering of the flowing waters 
of the Tunga. I climbed the bridge unthinkingly— 
looked a while onthe playing fish below and walk- 
ed—observing the withdrawing outlines of the 
surrounding hills. Slowly Crossing the Bridge—! 
yalked into the silent evening over to the Nara- 
RU md My loco parents followed me at a 
- Entering the Narasimhavanam he slum- 
bering depths of my mind Stirring ea teed un- 
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usual expectation which was beyond my under- 
standing at the moment. The Narasimhavanam 
with a beaten foot path —had an attractive lands- 
cape on both sides. It was not a drab flat plain. 
The line of horizon is marked with heights and 
hillocks. Looking back to the other side of the 
River—I gathered an impression of the architec- 
tural immenseness of the Vidyasankara temple. 
Looking forward again—1 heard the flutter of the 
wings of the birds—returning to the branches of 
the trees for the night. The whole setting of Nara- 


. simhavanam —the old trees, the spreading gardens, 
| the over-looking waters of the River and the cot- 
. tages—took my mind to an ashramam of the Upa- 


nishadic times. 

The foot path led us to the Adhishthanam. 1 
saw there a saffron clothed figure—lean but majes- 
tic—standing in a poise and staring at me with 
deep shining eyes: An attendant stood at some 
distance with au expression of adoration liton his 
face. I did not comprehend Spiritually but soon 
became aware of an encircling peace. Looking at 
the majestic figure, I noticed a feeling of ecstasy 
inside me and involuntarily prostrated myself be- 
fore him after removing my shirt—and covering 
the body with my upper cloth. The majestic figure 
looked smilingly—without getting disturbed in its 
absorption. My loco parents—the couple walked 
up and they also prostrated themselves and they 

S—4 
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got up. The majestic figure changed looks—smil- 
edat them and questioned them in Kannada. They 
answered in monosyllables—obviously the ques- 
tions were simple and required simple answers. 
Evenfor a searching look—we made up a family— 
but the next question stretched to me in Telugu— 
my mother tongue—with a kindly smile of en- 
quiry--“ What placeIhailfrom ". This question— 
in my own language at such a place and distance 
while in a different language group—struck me 
from a supernormal region. I became conscious 
of being in the presence of a great Master—the 
Sringeri Jagadguru Sri Chandrasekhara Bharathi 
Mahaswami. This consciousness made me meek. 
I answered the question with complete humility. 
Sri Mahaswami continued to smile but did not 
Say anything. His silence seemed more signifi- 
cant—than his utterances. I stood an utterly 
changed youth. The couple—my loco parents 
were disposed of—given permission to take leave 
. of—with a benediction conveyed by a significant 
ae I was a onea to follow. With án 
serenity and a new spiritual strength--I 
Vida behind at a respectable "epi. The 
Se See the while standing by—made up 
LNG wentinto the somnolent sanctity ofa room 
M the Satchidananda Vilasa Ashrama where the 
ahaswami lives. As we entered the room I saw 
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the “ Guru Padukas”' —placed in a corner. I pro- 
strated myself instinctively to which the Maha- 
swami gave an approving smile. He sat on the 
tiger skin spread over a wooden “ Asana 25 lake 


| looked to meto sit. I satat a distance. He looked 


at the attendant who left the room. I took quick 


glances. The figure of Mahaswami was simple but 


impressive, dignified, and shining with an uncom- 
mon lustre. The head was nobly poised as that 
of a sage of the Upanishads. He was gazing at 
me with the eyes fixed up in a trance. The eyes 
were immoveable for a time. Mahaswami looked 
as though wrapt in an abstraction beyond my 
words. I fell into the tune of the surrounding 
peace. 

Suddenly the Mahaswami gesticulated—and 
spoke haltingly as though from a far off world. He 
was still looking at my chest which was uncovered 
as I tied my upper cloth round my waist. My star, 
my horoscope, my, family tradition of worship— 
the exceptional love and attachment I have for my 
father—have all been said with unmistaken cer- 
tainty. I was surprised limitlessly—fell prostrate 
again and again. Tears rolled out of my eyes 
effortlessly. I found no words to express my feel- 
ings in the presence of the Mahaswami. He said— 
“your mark on the chest revealed you. My kid! 
It is time for your initiation.” 

CN * ZS X 
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A mysterious change came rapidly over my 
heart and my mind. Swiftly the old motives dis- 
appeared. Peace of an untellable magnitude des- 
cended upon me. The Mahaswami still looked at 
me with a penetrating sublimity bringing a most 
mysterious experience into my possession— an ex- 
perience doled out of benevolence—though in- 
tangible and imponderable for me at the moment. 
The intellect so far tied to the heart has been 
emancipated and began to function independently. 
The method of carrying thoughts inwards deeper 
and deeper became known and easy to me—an 
inward radiance and not an outward reflection. 


The Mahaswami went away with the parting 
words—“Sringeri is your own place—and I am 
here whenever you come—to fondle you—my 
kid!” His movements left me no doubt about his 
divinity—super human stature and saintly sub- 
limity. | 

_ In the years that followed! I am thinking of 
him every day--almost the whole-time. Each time 
I think of him—the remembrance of that mysteri- 
OUS experience booned to me by divine benevo- 
lence pierces into me a new sensation vibrating 
with lofty expectations. Thinking of him, I feel 
inwardly becoming lit up—and he appears before 
me in a trance like abstraction sending me an 
illumining ray from the orb of his spirituality. 
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Time rushed on since my first vist. But it 
could not drown my vision. Mahaswami always 
sat before me all these years quietly watching me 
with a look of benevolence. 

Today—on my present visit—he is still watch- 
ing me from the sanctum of the Adhishthanam 
with the same kindly smiling look of benevolence. 

After a time—I got up from the Adhishtha- 
nam—made prostrations—and again an inscrut- 
able impelling force hurried me to the Satchida- 
nanda Vilasa Ashram along the old beaten path. 
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PART VI 
THE NEW BENEDICTION 


Obcying an inward command I walked to the 
Ashram. There was quite a crowd waiting for the 
Jagadguru to come out and distribute Tirtham. 
The Pooja cabinet was there. Theattendants have 
almost completed the daily traditional Pooja of 
the Sarada Chandramouliswara, Rathnagarbha 
Ganapathi, Srichakra and other Murthies in the 
cabinet. I paid my respects by prostrations. 

I sat looking at the Pooja Murthies. These 
Pooja Murthies, their symbolism and significance 
offer a unified portrayal of the Indian civilisation. 


Civilisation and Philosophy are mutually de- 
pendant. Culture is the essence of the two. The 
Indian culture is the flowering of Indian Philo- 
sophy. The logic behind the Indian Philosophy is 
not the same as the new logic and new methodo- 
logy which quickened the pace-of Philosophy else- 
Where. 

. Kantdealt a death blow to traditional ontolo- 
gical concepts in metaphysics of the West. But 
some thinkers that followed him like Schelling, 
Fichte, Royce and Hegel gave back life to old con- 
cepts of ontology in Absolute idealism. But it was 
all a short-lived twilight. 

Schopenhauer and Nitzeche brought new im- 
portance to ethics. Schopenhauer with his concept 
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of the denial of the will attempted to give a wes- 
tern eolouration to the old Buddhistic concept of 
life. 

The Philosophic culture of the West in the 
present century got mixed up with the realm of 
science. The Idealistic tradition of Croce and 
Gentle, Eucken and Natrap, Mctaggert and Prin- 
gle-Pattison—is not independent of the influence 
of Kant and Hegel. The method of realism of 
William James, Perry and others reduced Philo- 
sophy to the level of common sense. The Natura- 
lism of Santayana (the most Poetic among Philo- 
sophers of the century and Woodbridge ques- 
tioned the separate existence of metaphysical 
realm. Edmund Husser talked of Phenomenology 
which is but a new phrase for medieval scholas- 
ticism. The Neo Scholastic School led by the 
Catholic Church (Gilson, Maritain) lamented that 
man has lost his soul. The Neo-Orthodoxy of the 
Protestants (Niebuhr, Bark) is a new edition of 
Kierkgaard. It is opposed by the Logical Posi- 
tivism (Carnap). Bertrand Russel champions logi- 


| cal analysis: (History of Western Philosophy)— 


but it turned into Philosophical indiscipline and 
mathematical abstraction. Personalistic writings 
(R.T. Flewelling) owe much to Descartes. Exis- 
tentialism is almost nearly a re-appraisal of 
Humanism with a Psychological and Psychoa- 
nalytic attitude. 
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Bertrand Russel—his companionate marri- 
ages—championing. of Pornography—encourage- 
ment to life of nakedness—are a freak of a genius. 
In his “Freeman's Worship "—Russel has no 
solution for.any problém. Sometimes the Buddhi- 
Stic sentiment looks unveiled making him a Neo 
Buddhist—of which he may not agree. 

Alfred North Whitehead has vivid imagery. 
He goes back to life in ancient Greece—harmony 
and. proportion. According to him the United 
States will be the new centre of Civilisation. 

Marxism became the opiate of almost one third 
of.the world's people. For the Dialectical Mate- 
rialism of. Marx—the only reality is matter and 
motion. Peaceful-evolutions gave place to cata- 
clysmic. violence, politics replaced theology and 
social: philosophy banished pure metaphysics. 
The Marxism dialectic has stripped of its halo 
every occupation hitherto honoured as an intellec- 
tual outpost. The artist, the poet, the professor, 
and the thinker have become the high priests of 
the proletariat and they are not aware of the loss 
of their intellectual freedom—which got drowned 
in the icy lake of egotistical calculation. 

The only silver lining of Marxian dialectic 
(Man is the master of his fate) has disappeared 
in the land of Confucius—the country of seven 
hundred million people- where Mao is now the 
master of man's fate. 
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Spengler's ‘Philosophy of History’ reveals. 
the decline of the West. This and other contem- 
porary philosophical works disclose the over- 
whelming time consciousness. The two world 
wars, the revolutions and the ever intensifying. 
Nuclear threat, rendered the survival of the 
occidental civilisation doubtful. The philosopher 
need not be appalled. 


The Indian Philosophy, itsethics, its methods 
and its growth have no parallel. They are always. 
growing. They do not smell despair. The Hindu 
Philosophy is the only sign of hope which the 
mankind to-day possesses. 

It is the celebrated French thinker, Andrew 
Malreaux, who said ‘The future of the world is. 
tied with the future of the Indian thought.' Even 
Warren Hastings, one-of the most notorious occu- 
pants of theIndian Viceregal Lodge—has admitted 
—“ the British empire will disappear from India. 
The song of the Veda, the Bhagavad Gita will live: 
for ever.” | 

Civilisation based on Philosophies and relig- 
ions made by man—the Chinese, the Assyrian, the: 
Egyptian, the Roman and the Greek disappeared 
from earth—while Hindu religion, the Hindu 
Philosophy and the Hinducivilisation—older than 
any one of the above, live for ever. 
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George Sarton feels that the discovery of the 
eastern thought by the West is infinitely more im- 
portant than the discovery of a new material world 
by Columbus. 

Max Mueller the great German orientalist, 
who captained the team that rendered the Sacred 
books of the East into English—felt unhappy be- 
cause he was not born on the sacred soil of India: 
Through the intervention of Maharaja Ananda 
Gajapati of Vijayanagaram (father of Vizzy—the 
famous cricketeer) Max Mueller obtained the 
special blessings and a sacred thread from the 
Sringeri Pontiff—at the time—Sri Jagadguru 
Satchidananda Sivabhinava Nrisimha Bharati. He 
wore the thread and performed Shraddha to his 
forefathers on the banks of the River Thames. 
(Moksha Milaru Bhattena, ` Themen Teara 
Vasinam). 

Max Mueller in an unforgettable passage 
poured out his heart in a tribute to India. ‘‘If I 
were to look over the whole world to find out the 
country most richly endowed with all wealth, power 
and beauty that nature can bestow—in some parts 
a very Paradise on earth—I should point toIndia. 
If I were asked under what sky the human mind 
has most fully developed some of its choicest gifts; 
has most deeply pondered on the greatest pro- 
blems of life and has found solutions of some of 
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them which will deserve the attention of even 
those who have studied Plato and Kant—I should 
point to India. And if I were to ask myself, from 
what literature we, herein Europe, we who have 
been nurtured almost exclusively on the thoughts 
of Greeks and Romans and of one Semitic race, 
the Jewish, may draw that corrective which is 
most wanted in order to make our inner life more 
perfect, more comprehensive, more universal, in 
fact more truly human, a life notfor this life only, 
but a transfigured and eternal life—again I should 
point to India." 

To some of the occidental thinkers, Philo- 
sophy is to clarify the categories of science, for 
some others it is for logical analysis and to others 
for study of the theories of the past. But the Hindu 
Philosopy is vitally concerned with life (Dharma, 
Ardha, Kamaetc.). It helpsto make the life of man 
hopeful and happy and a better future for him. 
When hypothetical methodology tries to assert— 
it is only the fleld of natural Science and no longer 
the realm of philosophy. 

Thinking in the land of the Ganges is not 
finished nor stagnant. It is flowing as ever like the 
waters of the River. 

Ram Mohan Roy (1772-1833) attempted to 
present a purely Upanishadic view point in a 
rational and scientific way. Only the Upanishads 
were accepted as authority by him. Dayananda 
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Saraswati (1824-83), founder of Arya Samaj--was 
a disciple of Sringeri Pontiff at the time. He pre- 
ached a new monotheism inspired by the Vedas 
on which he wrote an immortal commentary. The 
new spirit of revival created by Theosophy glow- 
ing with mysticism and spiritism is Indian in all 
respects. Ramakrishna Paramahamsa through his 
worthy disciple Swami Vivekananda spread the 
message of Advaita asa universal religion. The 
subjective idealistic advaita of Swami Rama Thirta 
IS also of the nineteenth century. 


Poet Rabindranath Tagore (1861-1941) in his 
"Creative Unity’, ‘Personality’, ‘Sadhana’ and the 
‘Religion of Man’ mixed art, poetry and philoso- 


say to make up a new Advaita based on love and 
iss. 


Surendranath Das Gupta (1855-1951) is an 
independent thinker—who spokeabout a rational 
denoted new theory. x 


Krishnachandra Bhattacharya championed 
Absolute Advaitic idealism. : š 


Vasant Kumar Mallick wrote about a related 
dualism. Ananda Coomaraswami identified diffe- 
rent religions as different dialects of a common 
Spiritual language. Bharat Ratna Bhagwandas of 
Varanasi attempted a new theory based on Rishi 
Gargyayana of the Upanishads. 
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The philosophy of Mahatma Gandhi is a 
wonderful new world in itself. It is a divine 
harmony of activity and non-violence. Ramana 
Maharshi preached Advaita with a new subjective 
approach. 

Aurobindo Ghosh is a major forcein Modern 
Indian Philosophy. His was Poorna Advaita or 
Integralism as it is called. The influence: of the 
Veda, the Upanishada, Shakta tantras, and Rama- 
nuja is apparent in the Philosophy of Aurobindo. 


Even the Radical Humanism. of M. N. Roy 
is full of Indian freshness, justice and just means— 
unknown to humanist theories elsewhere. J. Krish- 
namurti is speaking about freedom from the mind 
and its vicious dualistic circle. 


Dr. Radhakrishnan is perhaps more repre- 
sentive of the traditional Indian thinking which 
reaches new heights by a new process of synthesis. 
His contribution to Indian thought and Philoso- 
phy—is of far reaching significance. Time alone 
can make a full assessment. He spoke of the 
supreme—a spirit, not a thing, but life: notimmo- 
bility but energy. Itisa new look Advaita, with 
the assimilation of the doctrines of Buddha and 
Ramanuja—coupled with the transcendental idea- 
listic approach and existentialist analysis. 


The Hindu Philosophy never tried to escape 
from its obligations to humanity. For instance 
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this crowd has gathered here to see the Jagadguru. 
From his hermitage he radiates grace and benevo- 
lence to lead the man in the path of Dharma and 
to help him find solutions for the problems of his 
life. In other words, philosophical intelligence is 
attempted to be made functional. 


The Jagadguru is also undertaking extensive 
tours with considerable personal inconvenience— 
only to spread the message of Dharma, to make 
philosophical intelligence functional. The message 
is more than a mere restatement: It is a contribu- 
tion to banish uncertainty. The fruits of Philoso- 
phical intelligence and the ability to face things as 
they come—are made available to the pursuit of 
Dharma. 

Any common man would want to have with- ` 
out elaborate technicalities, a plain statement of 
what Hindu Religious way of life isallabout. The 
speeches of the Jagadguru give a simplified but 
authentic explanation of what our religion and 
philosophical Systems are, their place in the daily 
life of man, and what one has got todo and observe 
to be truly religious man, and the many other 
Important aspects of religion intelligible to the 
commonest man. Even the most learned will find 
his speeches—a compendious refresher course and 
a companion for brief and easy references. 

During the annual Vidwat Sadas (Ganapati 
Navaratri festival) the great scholars of thecountry 
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in all branches of traditional learning (Nyaya:. 
Vyakarana, Dharma, Meemamsa, Jyotisha, other 
Darsanas, Agamas, Veda and Vedangas) meet 
under the Presidentship of the Jagadguru for a 
deep and purposeful discussion and exchange of 
ideas. The headlong participation, opening the 
discussion, leading it—and giving it a fitting finale 
to the satisfaction of all the participants—is no 


"mean achievement. Sri Jagadguruis acknowledged 
as Vidwat Siromani by all the traditional scholars 


of the country—a true representative to Sri San- 
kará Bhagavatpada who ascended the Sarvagna 
Peetha. This acknowledgment is not a hollow 
loyalty nor a hallowed sentiment., lt is really 
borne out of the factual performance of the 
Jagadguru for years. 

There would be no second opinion that the 
need of the hour is more good men in the society. 
Good men are not made by acts of parliament. 
The red-tape, bureaucracy and timid mediocrity 
can do nothing to meet this need. This initiation 


^ 


- into goodness is the prerogative of the prophets 


like the Jagadguru. Sri Sringeri Sarada Peetha and 
the presiding Jagadguru—have played a most vital 
part in the life of the country to make out more 
good men in the society. There is no fear of spiri- 
tual or philosophical recession anywhere in India. 

While I was indulging in the luxury of these 
thoughts, the Jagadguru came out suddenly and 
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looked at me straight into the face with a smile. I 
prostrated myself as usual with informed reverence. 
The Jagadguru. distributed. Tirtham to the 
assembled crowd, and disposed them of with a 
smile. I was given Tirtha last. The Jagadguru 
walked inside and beckoned me with a nod to 
follow. AsIentered, I found everything familiar— 
as if I was there only the last evening. The: walls 
were adorned with: the pictures of Mahaswami. 
These pictures made up the only new difference. 
The Jagadguru went into- the room in which 
I sat a quarter of a century ago: He sat on the 
tiger skin spread over a wooden seat. The wooden 
seat looked old enough to be: the same on which 
Mahaswami sat there when I saw him last. The 
Guru Padukas were there also. I prostrated in- 
stinctively. The Jagadguru smiled. approvingly. 
He looked at me to sit. I sat at a distance. He 
looked kindly with a beaming natural smile. The 
smile was a dignified perfection. Something in- 
stantly got built up between. us—a link—invisible 
and yet one that could never be broken up. A new 
feeling that I was in the protective aura of the 
Jagadguru enfolded me with.a mental and bodily 
feeling. I studied him calmly. The verge of a new. 
truth suddenly dawned on my mind. Something 
began to move again in the inner depths behind 


the mind. There was a pleasant. commotion and. 
a new awareness. 
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The head of the Jagadguru was poised nobly- 
as that of a sage of the Upanishads. I founda 
strange coincidence. He spoke slowly as though 
recollecting from memory. “Sringeri belongs to 
you. We are here to receive you with pleasure— 
whenever you come”. The same old words with 
a negligible difference—words I heard a quarter of 
a century ago in that same old room. These 
words—were the last words which Mahaswami 
spoke to me—which keep ringing in my ears all the 
time—if I am not asleep. The same old words 
with the same smile and the same message but with 
a new hope. 


Withincreasing force, thetruth dawned on my 
mind. The Jagadguru is a true successor to Maha- 
swami in all respects. The smiling figure of the 
Jagadguru brings back the vision of Mahaswami 
to me. The spiritual superman comes off in the 
mental vision. He seems to settle physically on 
the Jagadguru and:dissolve into a hazy halo. I 
have found the wholesome truth. 


The Jagadguru is full with spiritual richness, 
wisdom, grace, grandeur and benevolence—booned 
out by his superhuman-predecessor. This realisa- 
tion led me a step farther- | 

Standing apart from the intellectual mind for 
a while—I find my intuition overflowing in a tide. 
The legendary figures of thirty three J agadgurus— 

S--5 
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whom I never saw become visible in a hazy out- 
line—slowly dissolving into one single figure—the 
Mahaswami whom I know and whose figure re- 
mains eternally in my mind. The vision of Maha- 
swami slowly sublimed into a lustre—and my in- 
tellectual mind returned to me to find the Jagad- 
guru lustrous and smiling. The calm and smiling 
figure opposite me becomes completely familiar. 


There is no more any part that alluded my under- 
standing. 


The unbroken line of succession—the conti- 
nued authenticity and permanance—the Param- 
para Nityata—have become obvious. This simple 
and yetgreatand unpretending Jagadguru delivers 
us an immortal message—message that comes con- 
tinuously down the years of history from far off 
regions and times beyond comprehension. 


This is not a neurotic sentimental loyalty- 
The waters in the river pass out incessantly. Every 
new minute brings new waters to flow. But we 
still call the River by the same name—take it as 


unchanged and call it the same through the ages. 
The Prayaha Nityata it is. : : 


This is a new dimensional value of perman- 
ence of which man is familiar but not completely 
aware of. This value is muchmore poignant and 
far Teaching than the relative and restricted value 
of science. This is not extravagant. This value 
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found by intuitional faith is ready to be justified 


by logic. 

The poet in his obsession about the concept 
of time said :— 

* We do not know very much of the future, 
Except that from generation to generation, 
The same things happen again and again, 
Men learn little from other's experience, 

But in the life of one man never 

The same time returns”. 

Looking into these lines—one finds an appar- 
ent contradiction in totality. Events appear to 
repeat themselves. Individually they may appear 
separate and disconnected. It may be true that 
time past is time forgotten. But the involvement 
of time factor in the chain of causation has been 
brought outin a latter passage. Thcordinary logic 
contains a fallacy to argue by results—to settle if 
an act be good or bad. 

In spite of the truism above said—the cause 
and effect are likely to interchange their positions 
in the continuity of time. 

This explains theblending of my visit and the 
revisit. It also explains the permanence of the 
unbroken line of succession—the Parampara Nit- 
yata. “In time results of many deeds blended ". 

The present is often disturbed by the impres- 


sions recorded by consciousness and time is only 


a projection of it. This provides an explanation. 
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The experience gained has fancifully played 
like the March wind round the flowers. The 
twittering of swallows of thought that perched on 
the tree of the mind made an attempt to complete 
the charm. 

‘This way the pilgrimage of expiation '—the 
quest for excellence—and the new message of be- 
nediction from the Jagadguru. 


* At last I have found thee my dream of years 
Realised on earth, e’en on this earth of dreams : 
Thee, hiding coy and safe, from fear it seems, 
Of Worldly Vandals and their Vulgar sneers 
The chosen land of him the sage of seers 
Who saw that all that was, was one and taught 
That all that seems divided is but naught, 

And fetched forth God on Earth and fooled our 
fears. 
Thou nestling land of Peace, of health Supreme 
Midst beautious woods and circling rampart hills 
Of contemplation, of joy sérene that fills 
Of the beaming Goddess by the rippling steam ; 
Thou hallowed land of Saints and bliss divine 
Grant me that mine may e’er abide in thine” 


[Sti V. V. Srinivasa Iyengar, (Advocate and 
some time Judge of the Madras High Court) ex- 


pressed his surging feelings of tribute to Sringeri 
in the charming Sonnet above]. 


OM SANTIHIHI 
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PART I 
PAGE Sg 
1. HERBERT MERCUSE: an American academician whose 


book ‘ The one dimensional man ' is supposed to be 
one of the incentives that brought the student unrest 
to the surface—this fall-in France (1968). It's philo- 
sophy is that hope comes from the hopeless. 

2. PLATO: (B.C. 428-347) of ancient Greece was a disciple 
of Socrates. He is considered as one of the most 
comprehensive of the western thinkers—as it is often 
said—“ all things that are still written and debated 
among men of thought, come from Plato "—the high 
priest in the Religion of Beauty—a philosophic 
dreamer—and founder of * Academia '—the School 
Philosophy. 

ARISTOTLE: (B. C. 384-322) the most brilliant student 
of Plato. His is known to be of incredible versatality. 
His golden mean doctrine is famous. For sometime 
he was the preceptor of Alexander the Great. His 
discussion about the God, the State and the man is 
still fascinating and vital even to-day. His epoch 
making Will próvided for the deliverance of the 
slaves. It was the first historical proclamation of 
emancipation. 

PyTHOGORAS: (B. C. 528-) Greek mathematician of 
Samos. There is strong historical evidence that he 
studied under Indian scholars. He is generally called 
as the founder of Mathematics and father of music in 
the west. 

Max MUELLER: (1823-1900) celebrated orientalist of 
German orign who settled in London. Editor of the 
Sacred books of the East. There are further refer- 
ences to him in other parts of this book. 
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PAGE 


2. 


Shulba Sutras of Bouddhayana: Rishi: Bouddhayana 
(B. C. 800 conservative estimate), Apastamba Katya- 
yana, Maitrayana, Varaha, Vadhuka etc. are the - 
authors of these Sutras. One of the Sutras describes 
the relationship between the sides and diagonals ofa 
square, rectangle etc. 


. Deism: Belief that God exists without influencing 


human lives. 

Theism: Belief in God the creator and ruler of 
universe. 

Gnosticism: Belief that God knowledge is beyond 
senses—and that it passes on by tradition. 

Monoism: Belief that Being is the thing in itself. 

Pluralism: Non monoism. 

Absolutism: The wholeness of the reality. 


. Procrustes Bed: Of Greek Mythology, demon Pro- 


crustes used to invite strangers to the hospitality of 
his bed. Persons short of its size are pulled both 
sides to death. Longer persons faced axing. 

KARL Marx: (1818-1883) is a German Jew who lived 
in exile in London. Founder of Communism. He 
gave materialism a most coherent formulation. o 


. Unified Field Theory of Einstein: Albert Einstein 


(1879-1955) is a great scientist of German Jewish 
origin but came down to live in America due to 
Nazi trouble. His theories brought radical changes 
In scientific concepts. This theory unifies the gravi- 
tational and magnetic fields. 

HOMER: A great Greek poet of earliest times. Th” 
earliest Poet of the West. Iliad and Odessey —the 
two Greek epics are his works. 
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12. 


12. 


30. 


PART II 


RALPH WALDO EMERSON: (1803-82). American thinker 
on whom Indian influence is obvious. 

GoETHE: (1749-1832) Great German Poet whose 
adoration of Indian thought is legendary. 


F. H. BRADLEY: (1846-1924) Foremost idealist of the 
19th century England. 


WALT WHITMAN: Noted orientalist, 


PART III 

Bacon's ‘New Atlantis "1 Imaginary places (islands) 

Campanella's (nowhere existing) en- 
City of the Sun’: joying perfection in 

Republic of Plato: | politics, law, righteous- 

More's Utopia : J ness etc. 

FRANCIS BACON: (1561-1626) was an English aristo- 
crat who became a politician, scholar, thinker and a 
snob. Hisdream of philosophical system glittering in 
the sunlight of eternity is * New Atlantis '. 


CAMPANELLA : (1568-1639) was a Dominican monk 
who spent twenty seven years as a political prisoner 
accused of conspiracy against Spanish rule. : The 
City of the Sun” is his imaginary ideal State with a 
society in which philosophy and natural science are 
important. It hasa scandalising community of wives. 


Plato's land of his imagination is his Republic—the 
city of justice—as he calls it. Philosopher—‘choicest 
of the best’—will rule the city by natural ability. 
* Unless philosophers become rulers, or rulers study 
philosophy, there will be no end to the troubles 
of men’—according to Plato. 
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PAGE 
SIR THOMAS MORE: (1478-1535) was a famous English 


Humanist who suffered martyrdom for his objection 
to Henry VIII's break with the Pope. His * Utopia’ 
represents the ideal society of the Renaissance idea]. 
It is of an advanced social view point. 


PART IV 


39. Stoism: An old school of Greek philosophy of 
repression of feelings and indifference to pleasure 
and pain. 


39. RENE DESCARTES: (1596-1650). French philosopher 
who was a sceptic by nature but a conformist by 
training. His philosophy is a monument of faith 
built out of brick and mortar of doubt. He is 
acknowledged as the father of the modern western 
philosophy. 

BARUCH SPINOZA: (1632-1677) a god intoxicated ` 
Dutch Jewish thinker—who used his hands for 
earning his bread—and his head for heavenly 
thoughts. He wrote that our greatest victories are 
won not by arms but by greatness of soul. He 
believed that ‘human soul is not destroyed with the 
body but something of it remains which is eternal ’. 


40. IMMANUEL KANT: (1724-1804) a giant among Western 
thinkers—a profound believer in the rationality of 

. unbelief. By pure reason he attempted to destroy 
the concept of God—but by practical reason attemp- 

ted to create it. His importance has not diminished 

with the passage of time. He spent all his life in the 


city of Konigsberg (East Prussia). Well known for 
his punctuality. 
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58. 


59. 


Henri BERGSON: (1859-1941). A brilliant popular and 
liberal philosopher of French Jewish origin who tried 
to understand part of the problem with the mind 
and to divine the rest with the heart. His writings 
give an esthetic pleasure. His views on life, intuition 
and evclution are significant. 


PART V 
Busy PHALUS: A winged horse of Greek Mythology. 


ParT VI 

SCHELLING: (1775-1854). A versatile German philo- 
sopher who remained an enigma in the history of 
philosophy. 

Peng: (1762-1814). A German idealist. For him 
thinking was secondary to doing. His call was 
« Know thyself—and then you will know the uni- 
verse”. 

Royce: (1855-1916). Noted American champion of 
the idealistic tradition. 

HEGEL: (1770-1831) A philosopher of complexity 
and abstruseness—but one of the most influential of 
the modern thinkers. Even his influence is complex 
because it is felt on both the right and the left. 

SCHOPENHAUER : (1788-1860). A German thinker who: 
championed Asceticism. : 

NITZECHE: (1844-1900). A typical German philo- 
sopher who is more misunderstood than understood. 

Croce: (1866-1920) Italian champion of the ideal.. 
istic tradition. i 

GENTLE: (1875-1944) Italian champion of the ideal-- 
istic tradition. 
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59. 


EUCKEN: (1846-) Modern German thinker who cham- 
pioned idealistic tradition. 

NATRAP: Modern German thinker who championed 
idealistic tradition. 

MCTAGGERT: Modern British thinker who champion- 
ed idealistic tradition. 

PRINGLE PATTISON: Modern British thinker who cham- 
pioned idealistic tradition. 

WILLIAM JAMES: (1842-1910). An American philo- 
sopher to whom modern Realism owes much. He is 
the chief exponent of American pragmatism which 
represents an optimistic practical view point (as 
against the European formal view point) with faith 
in the possibilities of man. 

PERRY: A brilliant champion of Realism. 

Naturalism: It demolishes Victorian respectability, 
conventionalism and man's ego centricity. It has no 
place for superstition or an old idol. “ By self exami- 
nation man may find himself” is the pet cry of this 
school. 

GEORGE SANTAANA : (1863-1952) born in Spain, educa- 
ted in America—but the last ef the ancient Greeks 
tempermentally. He isa penetrating critic bordering 
on behaviourism. His philosophy is a strangé 
mixture of Atheism, Catholicism and Platonism. 

WOODBRIDGE: celebrated proponent of Naturalism. 

EDMUND  HUSSsER: (1859-1938) Important thinker 
among Phenomonologists. e 

Phenomonology: A method of reaction against empir- 
icism and natural science pretensions. 

Neo Scholasticism: An attempt to harmonise the 


views of Acquinas with the concepts of modern 
culture. 
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SAINT THOMAS ACQUINAS : (1225-1274). Wrote ‘Summa 
Theologica'—the summary of the word of God— 
which gave catholic christianity its philosophical, 
intellectual and theological system. 

Gitson: Neo Scholastic thinker. 

MARITAIN: Neo Scholastic thinker. 

NIEBUHR: Neo Orthodoxy thinker. 

BARK: Neo Orthodoxy thinker. 

KIERKGAARD: (1813-55). A Danish thinker whose 
influence in modern philiosophy, art and literature is 
tremendous. 

Logical Positivism: A school of philosophy attempt- 
ing to free knowledge from axiological and religious 
elements. 

CaRNAP: A champion of logical positivism. 

BERTRAND RusseL: (1872-) The ninety-six years 
young British Peer who is the most controversial 
thinker of this century. 

Personalism: A school of philosophy concerned with 
the problem of values—religion being the most signi- 
ficant of the activities of the man. 

59, R. T. FLEWELLING: A champion of Personalism. 

Existentialism: A near cousin of Personalism but 
more secular and subjective. 

Humanism: Belief in man, with importance on 
scholarly exactness. 

60. ALFRED NORTH WHITEHEAD: (1861- ), One of the 
greatest of Western teachers of this century. Born in 
England but went to USA (1904) where he settled. 

Dialectic. materialism: Marxian Brand of Materia- 
lism—a practical philosophy where social pheno- 
mena became the concrete object of thinking. 

61. SPENGLER: (1880-1936). A philosopher of history. He 
is an ideal Prussian in all respects. “The Decline 
of the West’ is his main work. 
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GLOSSARY OF SANSKRIT WORDS 


A 

Abhinava Vidyatirtha: The present Pontiff of Sringeri 
Sarada Peetha established by Sankara 

Adhikara: Spiritual competence 

Adhishtanam: Temple constructed on the interned physical 
body of a departed Pontiff 

Advaita: monism 

Agama: Scripture-Sectarian 

Antaryaga: Internal sacrifice 

Asana: Seat 

Ashrama: a hermitage—also a Stage of life 


B 
Banalinga: emblem of Siva HS 
Bharati Krishna Tirtha : Eleventh Pontiff on the Sringeri 
Peetha 
Bhuyaneswari: an aspect of Universal Matrix 
Bija Aksharas: Subtle letters 
Brahma Vichara : inquiry into the Absolute 
Brahma Vidya: Knowledge of the Absolute 
Brahma Vidya Bhüskara: A brilliant Scholar in Brahma 
Vidya 9; 
C 
Chandra Bala: a plantain variety 
Chandrasekhara Bharati: Thirty Fourth Pontiff of Sringeri 


Chinmudra: A finger position indicative of Soul Supreme 
. relationship 


D 
Darsana : School of Philosophy 
Dakshinamürti : an aspect of Siva 
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Dharma: Righteousness, law (code of law), justice 
Dharmasala: choultry 
Dhyana: Meditation 


c 


_G 


Ganapati: An aspect of Godhead. Son of Siva 

Ganapati Navarari: Nine day festival connected with 
—Ganapathi Chaturdhi—the day of importance for 
Ganapati 

Guru: Preceptor 

Gurukula: School run according to Indian tradition 

Guru Paduka: the Sandals of Guru 


I 
- Ishtadavata: God or Goddess of one’s choice 


J 


Jagadguru : Pontiff of Sringeri 
Jagadguru Parampara: the succession line of the Pontificate 
Jyotisha: Astronomy and Astrology 


K 
Karma: action 
Kratu: Sacrificial function 


n 

1 M 
Mahaswami: Great Preceptor 
‘Mahishasura Mardini: an aspect of Universal Matrix 
Meemümsa: Vedic exegetics 
Marthi: idol 

| N 
Narasimhayana: the garden where the hermitage of the 
Sringeri Pontiff is situated 
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Nishkama Karma: disinterested action 
Nityata: Permanence 
Nyaya: School of Logic 
P 
Peet@dhipati: Pontiff 
Pooja: worship 
Pragnanaghanarüpini: embodiment of Spiritual Wisdom 
Pravüha: flow of river 


R 
Rajrishi: Royal Saint 
Rishyasringa : Ramayana saint famous for rains 


S 


Sagunopasana : worship of an idol having qualities 
Salagram: emblem of Vishnu 

Samskara: State of Purification 

Sandtana Dharma: The Law of Hinduism 

Sankara Bhagavatpida: Sri Sankara 

Sankara Kripa: the new Guest House at Sringeri 
Sarvagna Peetha : the seat of Omniscience 


Sri Chakra: The subtle symbolic representation of God- 
head, Universe and its cause 


Sureswara: The first Pontiff of Sringeri 
Satchidananda Vilàsa : The hermitage of Sringeri Pontiff, 


T 
Tapa: Austerity 
Teertha: Place of Pilgrimage or Holy Water 


V 
Vamachara: a sect of Sakti worshi p 


Veda: Scripture, Sacred book of divine knowledge 
Vedanga: The appendix to Veda | 
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Védanta: School of Philosophy based on the concluding 


sections 


Vidy@ranya: 


Twelfth Pontiff of Sringeri 


Vidya Sankara: Tenth Pontiff of Sringeri 
Vidwat Siromani: Greatest Scholar 


Vivartava da : 


The reality which is the cause—out of 


illusion looks like the effect 
Vrata: Religious observance 


Vyakarana : 


Grammar of Sanskrit 


Y 


Yoga: union, thought control 
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